creation is an important, if often neglected, point in Paul, a point to which we shall return briefly later. But may we go even further? Is there a sense in which suffering is any sense redemptive? There are signs in Mark that this is indeed the case, seen in the portrait of Jesus and his disciples that Mark paints, and confirmed against the broader canvas of the Second Temple Period. When seen in this light, this perspective also shows affinity with other NT thinkers, including Paul and the writer of Hebrews, and coheres with a thoroughly Wesleyan perspective of the people of God.
Jesus and his Disciples
The identity and call of the disciples is inextricably bound up with Jesus' identity and mission.
11 Although there are several ways that this is established, only two can be canvassed in this study: Son of God, and Son of Man. Mark begins by telling his readers that the whole narrative is about Jesus Christ, the Son of God. 12 The phrase forms an inclusio with the words of the centurion in 15:39. These serve as literary may be disputed on textual grounds alone, on literary grounds it should be read. 13 Son of Man will be given a brief notice later. Current work on the Son of Man continues. P. M. Casey is publishing a new book announced as The Solution to the 'Son of Man' Problem (London: Continuum, 2007) . Robert E. Snow is completing his PhD thesis under the title 'The Priestly Son of Man in Mark', to be submitted to The University of Manchester later this year.
temple veil from top to bottom (15:33-38) . The whole death scene is shown by its very structure to be the action of God.
14 God's action enables the establishment of the new temple 'not made with hands'. Jesus and the new covenant community established in his blood of the covenant (see 14:24), the locus of God's dwelling. The consequence is clear. The fate of the temple, already predicted in Mark 13, is set in motion. At this point, the centurion at the cross says Mark's picture of Jesus as Son of God is further enhanced through the exorcisms and the testimony of the unclean spirits. The most interesting exorcism for our purpose is the first (1:23-28). According to Mark, this is the first action of Jesus in the company of disciples. Heretofore in the narrative the disciples have no explicit knowledge of Jesus' identity. But a man with an unclean spirit enters the synagogue where Jesus has been teaching and cries out, I know who you are, the Holy One of
Mark takes it for granted that the unclean spirits know Jesus' identity. They participate in the same 'unseen world'. After another exorcism Mark generalises, noting in 3:11, whenever the unclean spirits saw him, they fell down before him and shouted, 'You are the Son of God!' Mark considers this to be routine: unclean spirits "recognize Jesus' transcendent status." 16 Legion (in 5:7) attempts to resist exorcism by naming Jesus as the Son of the Most High God.
17
Although the "Holy One of God" and the "Son of the Most High God" are not identical, together they signal the identity of Jesus and the character of his ministry. This ministry is directed to the restoration or re-creation of the people of God. 
(5:7). Here the emphasis is again upon Jesus' identity. The restored holy people of God are ready for the mightier one to baptise them with Holy Spirit and lead them on his mission.
All this is confirmed by the voice from heaven that sets out Jesus' identity in 1:10-11. Here Jesus sees the heavens torn apart ( Mark's narrative sequence shows that the announcing and effecting of God's rule requires a people called to embody and proclaim this good news (see Exod 19:6).
But it is only when we get to 3:14-15 that the full significance of the disciples and their reason for existence is set out. This section is highly evocative. Jesus goes up the mountain and called to him those whom he wanted, and they came to him. And he appointed twelve, whom he also named apostles, to be with him, and to be sent out to proclaim the message, and to have authority to cast out demons. "And looking at those who sat around him, he said, 'Whoever does the will of God is my brother and sister and mother'" (3:35). The new people of God are those gathered around Jesus and who do the will of God.
Cross-Bearing and the Will of God
The Markan Jesus is blunt and explicit about the will of God and his own fate. He fulfils God's purpose by going to Jerusalem to die. 35 In three so-called passion predictions, which stand at the heart of his teaching to his followers about what it means to be Messiah, Jesus uses them to teach his disciples about the meaning of discipleship. For Mark, discipleship is primarily about following Jesus on the way. And that is the path to the cross. It should not surprise, then, when Jesus calls all who would follow him to take up their cross (8:33). The cross was anything but the benign religious symbol it has become today. Resistance could be expected. But according to the Markan Jesus, human resistance to cross-bearing aligns people with the forces of evil, working against the will of God rather than for it.
If there were any doubt that this call to cross-bearing is a divine call, the narrative continues with the Transfiguration including the instance of the second 'voice from heaven' (9:7; cf. 12:6). The placement of the story here is hardly accidental.
Jesus has just been identified as "Messiah" by Peter in 8:27-30 and, in the first passion prediction, has immediately reinterpreted that confession in terms of a suffering Son of pointed reminder to the three that Jesus' message is God's message. If they wish to set their minds on divine rather than human things, they will need to listen to Jesus, the suffering Son of Man who announces his own fate and invites others to follow him.
Jesus alone hears the 'voice from heaven' at his baptism (1:10-11); this time, three disciples also hear it. The path of cross-bearing servanthood is the path God has laid out for Jesus and his followers. And this is God's way.
If 47 See Brower, "Elijah," passim and R. E. Brown, The Death of the Messiah (New York/London: Doubleday/Geoffrey Chapman, 1994), 1100. The same word is used in 1:10 to describe the rending of the heavens at the spirit's descent on Jesus.
Suffering and Martrydom in Second Temple Texts
terms, they live below the radar. But at a deeper level, some texts suggest that suffering and death are viewed by some as more than simply 'the way things are'. Only a brief notice of a few examples can be given here. But if our living God is angry with us for a little while to rebuke and discipline us, he will again be reconciled with his own servants. . . . and through me and my brothers to bring to an end the wrath of the Almighty that has justly fallen on our whole nation (7:32, 38). Here we find the view that the suffering is deserved because of the sins of the people and that the suffering is somehow purgative. It is likely that this is more than the personal sins of the brothers since, according to 7:38, the death of the brothers is thought to propitiate the wrath of God that has overtaken the nation. This latter passage moves very close to the notion of an atoning sacrifice that propitiates the god. in which obedience and suffering is understood, even in a narrow sense, as atonement. "What the seer sees-and many of his readers do not-is that by making peace with the ways of the Empire, these ekklēsiai are guilty of collusion with an entire system of political, economic, and religious power, another kingdom/empire, which demands an allegiance that is due to God alone. . . . [In its place John] offers these churches an alternative vision of . . . reality as it really is, from the standpoint of God's future and God's throne."
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In the light of this, they must resist the empire's power even if it costs them (see 6:9).
This suffering is more than a consequence of their faithful obedience to their Lord.
The crucial point for our purposes is that "through their very suffering and death, ' (14:4) . So the seer invites them to raise their eyes above the horizon of the mundane and to view the big picture. Although their suffering is appalling and the temptation to subscribe to the Pax Romana is strong, he reminds them that they are actual participants in a far bigger drama in which God's big purposes for them and his entire created order are being fulfilled. And God will turn the worst that the temporal powers can do to them into triumph, because they participate in the victory already won through the Lamb who was slaughtered.
Although the Epistle to the Hebrews emphasises the once-for-allness of the death of Jesus (see 10:10, 14) in contrast to the obsolete old covenant and its ordinances, the writer is also keen to remind readers that Jesus actually shares their very flesh and blood (2:10, 14, 18; 4:15). Therefore, he is a faithful and merciful high priest as well as their forerunner and model. But in these passages, the suffering that the pilgrims endure is not particularly redemptive, although the cost of following Jesus is highlighted. Towards the end of the epistle, however, the link between suffering and redemptive action becomes clearer. In 10:32-34, the readers are reminded of earlier times when they endured a hard struggle with sufferings, sometimes being publicly exposed to abuse and persecution, and sometimes being partners with those so treated. In this context, they not only served those who were in prison but they cheerfully accepted the plundering of their possession. Their pattern of suffering is remarkably parallel to that of Jesus. In 12:2, our writer tells us that Jesus for the sake of the joy that was set before him endured the cross, disregarding its shame, and has taken his seat at the right hand of the throne of God. In their own circumstances of persecution and abuse, therefore, they are to consider the pattern of Jesus who endured such hostility against himself from sinners. Although this in itself does not speak of redemptive suffering in the narrow sense, it is suffering that is exactly like that endured by Jesus and issues in redemptive compassion and ministry patterned after Jesus. Indeed, despite the persecution they are receiving, they are to pursue 57 Richard J. Bauckham, The Theology of the Book of Revelation (New Testament Theology; Cambridge: CUP, 1993), 92, my italics.
peace with everyone, and the holiness without which no one will see the Lord, perhaps a summary echo of the Matthean Jesus in 5:38-48.
Finally, the writer reminds them that Jesus suffered outside the city gate in order to sanctify the people by his own blood. They are invited to go to him outside the camp and bear the abuse he endured. This is an invitation to share in his ultimate sacrificial death, leading the writier to move directly to sacrificial language: Through him, then, let us continually offer a sacrifice of praise to God, that is, the fruit of lips that confess his name. To be sure, our writer does not tell them to offer their lives as an atoning sacrifice for sin-that would be quite unthinkable as a development of the argument. the Son, and thus also becoming like God-for God is Christ-like. "You shall be cruciform for I am cruciform," says the Lord."
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Thus the call to cross-bearing discipleship for the followers of Jesus which is such an integral part of Mark's telling of the story of Jesus finds solid confirmation throughout the NT. Jesus is not merely an historical figure from the past. Mark concludes by having the young man at the tomb say to the women, But go, tell his disciples and Peter that he is going ahead of you to Galilee; there you will see him, just as he told you (16:7). He promises to lead his disciples in a continuation of the mission of announcing and effecting the good purposes of God in and for the world. They now know that the path of cross-bearing concludes in the vindication of Jesus through resurrection-the promise applies to them as well when they drink the cup. And the people of God throughout the ages experience this in their lives. This invitation to 'come and die' in Mark is more than imitatio Christi. Instead, it coheres with Paul's own sense of call, the fellowship of Jesus' sufferings, being like him in his death ( This is indeed a call to redemptive suffering, to cruciform living in which the new people of God, by participating in Christ, share in the redemptive mission of God in his world, in Christ, through the power of the Spirit. For Wesleyans who believe that the good news of the Gospel is for all, and is for now as well as the future, the call to redemptive suffering servanthood defines who we are as the people of God.
